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The centenary of the World Missionary Conference of 1910, held in
Edinburgh, was a suggestive moment for many people seeking direction for
Christian mission in the 21st century. Several different constituencies
within world Christianity held significant events around 2010. From 2005,
an international group worked collaboratively to develop an
intercontinental and multi-denominational project, known as Edinburgh
2010, based at New College, University of Edinburgh. This initiative
brought together representatives of twenty different global Christian bodies,
representing all major Christian denominations and confessions, and many
different strands of mission and church life, to mark the centenary.

Essential to the work of the Edinburgh 1910 Conference, and of abiding
value, were the findings of the eight think-tanks or ‘commissions’. These
inspired the idea of a new round of collaborative reflection on Christian
mission — but now focused on nine themes identified as being key to
mission in the 21st century. The study process was polycentric, open-
ended, and as inclusive as possible of the different genders, regions of the
world, and theological and confessional perspectives in today’s church. It
was overseen by the Study Process Monitoring Group: Miss Maria
Aranzazu Aguado (Spain, The Vatican), Dr Daryl Balia (South Africa,
Edinburgh 2010), Mrs Rosemary Dowsett (UK, World Evangelical
Alliance), Dr Knud Jergensen (Norway, Areopagos), Rev John Kafwanka
(Zambia, Anglican Communion), Rev Dr Jooseop Keum (Korea, World
Council of Churches), Dr Wonsuk Ma (Korea, Oxford Centre for Mission
Studies), Rev Dr Kenneth R. Ross (UK, Church of Scotland), Dr Petros
Vassiliadis (Greece, Aristotle University of Thessalonikki), and co-
ordinated by Dr Kirsteen Kim (UK, Edinburgh 2010).

These publications reflect the ethos of Edinburgh 2010 and will make a
significant contribution to ongoing studies in mission. It should be clear
that material published in this series will inevitably reflect a diverse range
of views and positions. These will not necessarily represent those of the
series’ editors or of the Edinburgh 2010 General Council, but in publishing
them the leadership of Edinburgh 2010 hopes to encourage conversation
between Christians and collaboration in mission. All the series’ volumes
are commended for study and reflection in both church and academy.
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CoMMON CALL

The Edinburgh 2010 Common Call emerged from the Edinburgh 2010
study process and conference marking the centenary of the World
Missionary Conference, Edinburgh 1910. The Common Call, cited below,
was affirmed in the Church of Scotland Assembly Hall in Edinburgh on 6
June 2010, by representatives of world Christianity, including Catholic,
Orthodox, Evangelical, Pentecostal, and other major Protestant churches.

As we gather for the centenary of the World Missionary Conference of
Edinburgh 1910, we believe the church, as a sign and symbol of the reign
of God, is called to witness to Christ today by sharing in God’s mission of
love through the transforming power of the Holy Spirit.

1. Trusting in the Triune God and with a renewed sense of urgency, we
are called to incarnate and proclaim the good news of salvation, of
forgiveness of sin, of life in abundance, and of liberation for all poor and
oppressed. We are challenged to witness and evangelism in such a way that
we are a living demonstration of the love, righteousness and justice that
God intends for the whole world.

2. Remembering Christ’s sacrifice on the Cross and his resurrection for
the world’s salvation, and empowered by the Holy Spirit, we are called to
authentic dialogue, respectful engagement and humble witness among
people of other faiths — and no faith — to the uniqueness of Christ. Our
approach is marked with bold confidence in the gospel message; it builds
friendship, seeks reconciliation and practises hospitality.

3. Knowing the Holy Spirit who blows over the world at will,
reconnecting creation and bringing authentic life, we are called to become
communities of compassion and healing, where young people are actively
participating in mission, and women and men share power and
responsibilities fairly, where there is a new zeal for justice, peace and the
protection of the environment, and renewed liturgy reflecting the beauties
of the Creator and creation.

4. Disturbed by the asymmetries and imbalances of power that divide
and trouble us in church and world, we are called to repentance, to critical
reflection on systems of power, and to accountable use of power structures.
We are called to find practical ways to live as members of One Body in full
awareness that God resists the proud, Christ welcomes and empowers the
poor and afflicted, and the power of the Holy Spirit is manifested in our
vulnerability.

5. Affirming the importance of the biblical foundations of our missional
engagement and valuing the witness of the Apostles and martyrs, we are
called to rejoice in the expressions of the gospel in many nations all over
the world. We celebrate the renewal experienced through movements of
migration and mission in all directions, the way all are equipped for
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mission by the gifts of the Holy Spirit, and God’s continual calling of
children and young people to further the gospel.

6. Recognising the need to shape a new generation of leaders with
authenticity for mission in a world of diversities in the twenty-first century,
we are called to work together in new forms of theological education.
Because we are all made in the image of God, these will draw on one
another’s unique charisms, challenge each other to grow in faith and
understanding, share resources equitably worldwide, involve the entire
human being and the whole family of God, and respect the wisdom of our
elders while also fostering the participation of children.

7. Hearing the call of Jesus to make disciples of all people — poor,
wealthy, marginalised, ignored, powerful, living with disability, young, and
old — we are called as communities of faith to mission from everywhere to
everywhere. In joy we hear the call to receive from one another in our
witness by word and action, in streets, fields, offices, homes, and schools,
offering reconciliation, showing love, demonstrating grace and speaking
out truth.

8. Recalling Christ, the host at the banquet, and committed to that unity
for which he lived and prayed, we are called to ongoing co-operation, to
deal with controversial issues and to work towards a common vision. We
are challenged to welcome one another in our diversity, affirm our
membership through baptism in the One Body of Christ, and recognise our
need for mutuality, partnership, collaboration and networking in mission,
so that the world might believe.

9. Remembering Jesus’ way of witness and service, we believe we are
called by God to follow this way joyfully, inspired, anointed, sent and
empowered by the Holy Spirit, and nurtured by Christian disciplines in
community. As we look to Christ’s coming in glory and judgment, we
experience his presence with us in the Holy Spirit, and we invite all to join
with us as we participate in God’s transforming and reconciling mission of
love to the whole creation.

Themes Explored

The 2010 conference was shaped around the following nine study themes:
1. Foundations for mission

Christian mission among other faiths

Mission and post-modernities

Mission and power

Forms of missionary engagement

Theological education and formation

Christian communities in contemporary contexts

Mission and unity — ecclesiology and mission

Mission spirituality and authentic discipleship

A e R



Preface xi

The Regnum Edinburgh Centenary Series to Date

Against this background a series of books was commissioned, with the
intention of making a significant contribution to ongoing studies of
mission. This series currently includes: '

Edinburgh 2010 Mission Then and Now, David A. Kerr and Kenneth R.
Ross (eds).

Edinburgh 2010 Volume II: Witnessing to Christ Today, Daryl Balia and
Kirsteen Kim (eds).

Mission Continues: Global Impulses for the 21" Century, Claudia
Wahrisch-Oblau and Fidon Mwombeki (eds).

Holistic Mission: God’s Plan for God’s People, Brian Woolnough and
Wonsuk Ma (eds).

Mission Today and Tomorrow, Kirsteen Kim and Andrew Anderson (eds).

The Church Going Local: Mission and Globalization, Tormod
Engelsviken, Erling Lundeby and Dagfinn Solheim (eds).

Evangelical and Frontier Mission: Perspectives on the Global Progress of
the Gospel, A. Scott Moreau and Beth Snodderly (eds).

Interfaith Relations after One Hundred Years: Christian Mission among
Other Faiths, Marina Ngursangzeli Behera (ed).

Witnessing to Christ in a Pluralistic Age: Christian Mission among Other
Faiths, Lalsangkima Pachuau and Knud Jergensen (eds).

Mission and Post Modernities, Rolv Olsen (ed).

A Learning Missional Church: Reflections from Young Missiologists, Beate
Fagerli, Knud Jergensen, Rolv Olsen, Kari Storstein Haug and Knut
Tveitereid (eds).

Life-Widening Mission: Global Anglican Perspectives, Cathy Ross (ed).

Foundations for Mission, Emma Wild-Wood and Peniel Rajkumar (eds).

Mission Spirituality and Authentic Discipleship, Wonsuk Ma and Kenneth
R. Ross (eds).

A Century of Catholic Missions, Stephen Bevans (ed).

Mission as Ministry of Reconciliation, Robert Schreiter and Knud
Jorgensen (eds).

Orthodox Perspectives on Mission, Petros Vassiliadis (ed).

Bible in Mission, Pauline Hoggarth, Fergus Macdonald, Knud Jergensen
and Bill Mitchell (eds).

Pentecostal Mission and Global Christianity, Wonsuk Ma, Veli-Matti
Karkkainen and J. Kwabena Asamoah-Gyadu (eds).

Engaging the World: Christian Communities in Contemporary Global
Society, Afe Adogame, Janice McLean and Anderson Jeremiah (eds).
Mission At and From the Margins: Patterns, Protagonists and

Perspectives, Peniel Rajkumar, Joseph Dayam, I.P. Asheervadham (eds).

The Lausanne Movement: A Range of Perspectives, Margunn Serigstad

Dahle, Lars Dahle and Knud Jergensen (eds).

! For an up-to-date list and full publication details, see www.ocms.ac.uk/regnum/
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Global Diasporas and Mission, Chandler H Im & Amos Yong (eds).

Theology, Mission and Child: Global Perspectives, B Prevette, K White,
CR Velloso Ewell & DJ Konz (eds).

Called to Unity for the Sake of Mission, John Gibaut and Knud Jergensen
(eds).

Freedom of Belief and Christian Mission, Hans Aage Gravaas, Christof

Sauer, Tormod Engelsviken, Magsood Kamil and Knud Jargensen (eds).



FOREWORD 1

This is a brilliant collection of studies on the Korean church: its
development and growth within the Korean society and its mission. The
book will serve several significant purposes: reflections on Korean
Christianity for insiders and a valuable resource to outsiders.

The formation of Korean Christianity has been a complex process, and
we now feel the outcome of its richness and challenges. As a volume with
more than thirty authors, it is unrealistic that a particular theme will be
explored in depth. On the other hand, the breadth of the studies found in the
book is astonishing, and there has been no resource of this magnitude in
authors, themes, and perspectives. The editors are to be commended for this
unusual feat, and their historic contribution to the development of Korean
Christianity. For this reason, the book will be a unique gift to insiders as
well as to the world church. For anyone who wishes to experience varying
perspectives on Korean Christianity, here is the first book that will give you
that valuable insight. The next generation of the Korean church will
immensely benefit from this collection.

I want to personally express my deepest gratitude to the volume editors,
series editors, publisher, and the hands that have made this and other
volumes possible for the future of global Christianity and its mission. And
the Korean church is part of it, and this book argues for its future role in
mission.

Jung Woon Suh, S.T.D.
Honorary President
Presbyterian University and Theological Seminary, Seoul, Korea



FOREWORD 2

The essays in this volume chronicle the history, the theology, the strategies,
the progression, and the ambiguities characterizing Korean mission theory
and practice.

This welcome addition to the Regnum Edinburgh Centenary Series
provides an all-too-rare opportunity to hear from men and women whose
voices are usually muted in global missiological circles. We missiologists
in the West — long habituated to talking loudly and listening mostly to
ourselves — are just beginning to notice that we have much to learn from
wise men and women from the East. Having come to rely so heavily on
modern electronic technologies, and with a dawning awareness that the
most sophisticated of these devices is often designed and manufactured in
Korea, we have become uncomfortably cognizant of our relative
backwardness.

Similarly, after several decades of observing the dedication, ingenuity
and accomplishments of Korean missionaries in some of the world’s most
challenging regions, we western missiologists are beginning to stop talking
and start listening to our Korean counterparts. And this is what this book is
about. Every chapter — all but two of them written by Koreans — is worthy
of the reader’s closest attention.

As 1 have occasionally observed elsewhere, we missionaries from
western lands always smell, however faintly, of our nations’ cultural,
economic, political and military imperialism, of their genocidal occupations
of entire continents, and of their aggressive meddling in the affairs of
others. No corner of the planet has been left untouched by the heavy hand
of western occupation or domination. And while no western missionaries or
churches are personally to blame for the sins of their ancestors, we are
symbolic reminders of these great evils, unavoidably tainted with the
stigma of our racial and national identities. Like non-smokers in a room
filled with smokers, we cannot avoid the smell of stale smoke in our hair
and on our clothes. This prevents us from serving effectively in many parts
of the world. Korean missionaries, on the other hand — unburdened with
this legacy — can and do serve effectively in some of the world’s most
challenging socio-political environments.

The phenomenal growth of Christianity in Korea is no secret. In 1900,
the number of Christians in Korea was estimated to be just over 42,000 —
most of these Roman Catholic. By 1910 this figure had increased by an
additional 9,000 mostly Protestant evangelical. By 1950 the number of
believers was 1.6 million; by 1970 just under 6 million; by 2000 19.5
million. Current figures place the number of Korean Christians at just over
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20 million — approximately 30 percent of the population.' In his book, Born
Again: Evangelicalism in Korea, Professor Timothy S. Lee cited evidence
from national surveys that suggested that in the early 1980s well over 90
percent of all Korean Protestants were solidly evangelical,® a figure that
had declined to 75 percent by the late 1990s, and is presumably somewhat
lower today.’

More exponential yet has been the increase in the number of Korean
missionaries over the past thirty five years, chronicled by Timothy Park in
his chapter in this book. In 1979, 93 missionaries were sent out by Korean
churches. By 2000, this number had risen to 9,113. By 1914, fourteen years
later, the number of missionaries had again more than doubled to 26,677.

The Korean missionary phenomenon does not take place in a vacuum.
Churches across the peninsula are infused with an ecclesiology in which
church and mission are fused. Without church commitment to mission,
there would be no Korean mission phenomenon. While evangelical
confidence is a hallmark of Korean evangelical missionary endeavor, so is
humility — a willingness to learn from its own and western missionary
experiences, and then adapt and improvise. And so the contributors to this
volume, as exemplified by Sung-Gun Kim, do not shy away from complex
internal challenges confronting Korean evangelical churches and their
mission initiatives.

The Korean church’s famous stress on formulas for numerical growth
and the resulting corporatization of ecclesiology has given rise to serious
structural and sometimes ethical problems for both churches and missions.
Human power corrupts, and in its ecclesiastical manifestation, it can
corrode both the integrity and the modus operandi of those who wield it.
The wise voices of caution in this volume remind readers of the ease with
which personal vested interest can induce any of us to use noble ends as a
cover for selfish means. The wise words which T.S. Eliot places in the

" This information is from the World Christian Database (Brill), accessed January
22, 2010. The 1910 data is from the Atlas of Global Christianity (Edinburgh:
University of Edinburgh Press, 2009). See also the Pew Research Center’s ‘6 Facts
about South Korea’s growing Christian population’, (http://www.pewresearch.org/
fact-tank/2014/08/12/6-facts-about-christianity-in-south-korea/, August 2014). An
impressive English language assessment of evangelicalism in Korea is Timothy S.
Lee’s Born Again: Evangelicalism in Korea (Honolulu: University of Hawaii Press,
2010). His Epilogue, ‘The Beleaguered Success of Korean Evangelicalism in the
1990s’ (139-51) is particularly insightful.

1In his 1989 classic study Evangelicalism in Modern Britain: A History from the
1730s to the 1980s, Bebbington identified the four markers of ‘evangelicalism’ —
what became known as the ‘Bebbington quadrillateral’: biblicism, a particular
regard for the Bible (e.g. all spiritual truth is to be found in its pages);
crucicentrism, a focus on the atoning work of Christ on the cross; conversionism,
the belief that human beings need to be converted; and activism, the belief that the
gospel needs to be expressed in both word and deed.

3 Lee, Born Again, 141.
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mouth of Archbishop Thomas Becket as he resists the temptation to
prolong his life in exchange for his spiritual integrity are worth citing:

The last temptation is the greatest treason:
To do the right deed for the wrong reason....
Ambition comes when early force is spent

And when we find no longer all things possible.
Ambition comes behind and unobservable.
Sin grows with doing good....

Servant of God has chance of greater sin
And sorrow, than the man who serves a king.
For those who serve the greater cause

may make the cause serve them.*

It would be folly to predict the long-term role and impact of Korean
missions on the growth and character of world Christianity. For now, it is
enough to say that the Korean churches and their missionaries are God’s
instruments ‘for such a time as this’.

Jonathan J. Bonk, PhD
Executive Director Emeritus, Overseas Ministries Study Center
Director, Dictionary of African Christian Biography, Boston University

*T.S. Eliot, ‘Murder in the Cathedral’, in The Complete Poems and Plays, 1909-
1950 (New York: Harcourt, Brace & World, 1971), 196.



PREFACE

This book is the fruit of a long planning process. The initial idea surfaced
when the two Protestant mission societies in Korea undertook a series of
studies to commemorate the centenary of the Edinburgh Missionary
Conference. But this idea was quickly abandoned due to limited
participation and perspectives. Catholics and Orthodox were not included,
nor were practitioners’ perspectives. The present volume attempts to
preserve the confessionally inclusive spirit of the Edinburgh 2010 process,
adopting at least two of the nine Edinburgh 2010’s study themes: ‘mission
spirituality’ and ‘forms of missionary engagement’.

This nation-specific volume is rather an exception of the series. The
Northeast Indian volume is another case. The editors had a strong goal: for
the scope of contributors to be inclusive of church families, in gender, and
also in forms of ministries. For the latter, we tried to have academicians,
mission leaders, field missionaries, and pastors. At the same time, we
wanted to find the best, most qualified thinker and/or practitioner for each
subject. Between these two commitments, inclusiveness and expertise,
whether the correct choices have been made is for the readers to judge.

The editors offer a special thanks to the contributors for their valuable
studies. Some of them were extremely reluctant to accept our invitation, as
they are frontline practitioners. It took much courage for them to join the
team. It also took deep commitment for those who regularly research to
contribute their studies to the volume. The briefs we provided for each
contributor were rather specific: to be faithful to the spirit of the Edinburgh
2010. The series editors provided valuable guidance and constant
encouragement, as they have done through the series. This volume, like all
others in the series, is a work of love and generosity. The contributors not
only provided their studies but also allowed their studies to become
available for free download.

This volume is also made possible through the generous financial
support from four churches in Korea, selected members of the Diakonoi,
Korea. They are Yoido Full Gospel Church (Rev. Dr. Younghoon Lee),
Kwanglim Methodist Church (Rev. Dr. Chungsuk Kim), Anyang First
Presbyterian Church (Rev. Dr. Sung-wook Hong), and Suwon Central
Baptist Church (Rev. Myungjin Ko). They provided sufficient funds for the
volume to be donated to a large number of selected libraries. Dr Kim also
hosted a conference in Seoul where the book was presented to the Korean
church, and selected authors engaged with church leaders.

For the editorial process, two ladies deserve our special thanks: Shiloah
Matic-Ma and Irim Sarwar. They had to learn confusingly complex Korean
names and further challenging Romanisation of them, which went through
several conventions, and are still evolving. In spite of all the efforts to
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harmonise various spellings, we have to admit that many discrepancies are
still evident, as we were not willing to overly exert our own Romanisation
system. Tony Gray exercised his editorial skill to make this large book also
beautifully presentable. For all these gifts of missional generosity, the
editors want to express their special appreciation to each. We also noticed
that most authors commonly use ‘Korea(n)’ and ‘Korean church’ referring
to, to be more accurate, ‘South Korea(n)’ and ‘South Korean church’. The
editors did not feel it necessary to change these. In a number of cases, the
‘Korean church’, or ‘Korean Christianity’ actually refers to the ‘Protestant
church’. The editors, after a struggle, decided not to correct these, both in
the titles and in the texts, although they fully recognise them inaccurate.
We seek the readers to understand the editorial choice and to exercise
discernment. The order of Korean names in this book follows the western
order: the given number appears before the surname. Well aware of
complexities in the Korean language, the editors take the final
responsibility for any mistake found in the book.

Now, we would like to present this book to the Korean church and to the
global Christian community as a small gift for the furtherance of God’s
kingdom. Above all, this book is dedicated to the glory of God, who sent
his Son and his Holy Spirit so that his people may remain faithful in
witnessing to the loving grace of God to the ends of the earth and of the
age.

Editors
Pentecost, 2015



INTRODUCTION

Wonsuk Ma

The Edinburgh Centenary Series is now shaping its complete picture, and
this volume is one of the final titles. As one of several geographically
defined collections of studies, the volume represents a national church that
was not anticipated in the eyes of the 1910 conference participants.

The Korean Church at the Edinburgh Conferences

It has been reported and reflected on that the Edinburgh Missionary
Conference (1910) was initiated, led, and attended by the ‘western’ (or
‘northern’ or, more accurately, ‘Atlantic’) Protestant church leaders.
Limited as this was in the eyes of a twenty-first century Christian from a
southern continent, however, it is fair to say that the conference broke
ground in several important areas in Christian mission. This has been
thoroughly studied since the original conference, especially as world
Christians prepared to mark its centenary.'

A Korean saying stresses the power of time in bringing changes: ‘For a
decade, a river and a mountain change’. A century ago, many of today’s
major mission players were ‘still at the side’ of the global church. For
example, the Pentecostal movement, today claiming to be a global mega
block of Christianity, only second to Catholics, was never represented in
the conference; thus, there is no mention of it whatsoever.? Of course, many
nations and states were not yet born (or had not yet gained independence) at
the height of the widespread colonial rule. The Korean church was one of
those not yet present in the conference, both physically and mentally. The
official delegate of the Korean church was a North American missionary.
The only Korean at the conference came as an observer. Professor Andrew
Walls made this intriguing point when he highlighted those that were
completely missing even in the imagination of the participants’ minds a
hundred years ago. This observation was fittingly made in Ghana to key

' Among others, two may be mentioned: Brian Stanley, The World Missionary
Conference: Edinburgh 1910 (Grand Rapids, MI: Eerdmans, 2009), and the
collection of studies organised by the Church of Scotland in anticipation of the
centenary celebration. These studies formed the pre-conference (and now the first)
volume of the Regnum Edinburgh Centenary Series: David A. Kerr and Kenneth R.
Ross (eds.), Mission Then and Now (Oxford: Regnum Books, 2009).

2 Now a full volume is dedicated to its global spread and its significant missionary
achievements. See Wonsuk Ma, Veli-Matti Karkkdinen, and J. Kwabena Asamoa-
Gyadu (eds.), Pentecostal Mission and Global Christianity, Regnum Edinburgh
Centenary Series (Oxford: Regnum Books, 2014).



2 Korean Church, God’s Mission, Global Christianity

leaders of the Global Christian Forum, a creative and highly effective new
global initiative of church unity. According to him, one of those missing
was the Korean church; we now have his full study included in this volume.
This volume, therefore, represents a host of ‘new’ churches that have
become key mission players of the twentieth century and into the twenty-
first century.

The phenomenal growth of African Christianity, especially in the sub-
Saharan region, is a towering achievement of twentieth-century global
Christianity. In Asia, the rise, growth, and development of Korean
Christianity, both Catholic and Protestant, has received similar attention,
and many studies have appeared.’ Its rise as a major missionary-sending
church is something new: for some time, South Korea has been ranked as
the second largest missionary-sending entity among Protestant churches in
the world. Todd Johnson’s study presents this global picture.

This was evident when the first Preparatory Conference was called by
the Church of Scotland to discuss, and plan for, the centenary gathering of
the 1910 Conference. Organised by Kenneth Ross on behalf of the Church
of Scotland under the program ‘Towards 2010’ in the 2005 Conference,
three among twenty hand-picked mission leaders were Korean! No
explanation was given, but to the minds of those who came to the meeting,
the Korean church represents the ‘new’ breed of missionary forces.

In the course of the planning, the Edinburgh gathering and its
programmes were envisioned as one of several celebrations, planned by
various mission families. At least three other global meetings took place in
the same year. The Tokyo conference had a strong focus on mission
agencies, mostly evangelically orientated, particularly from the global
South. The Boston gathering was more academic in nature, bringing
scholarly reflections to one table. The largest of all was the Lausanne
Movement’s Cape Town gathering of church leaders and mission networks,
understandably evangelical in nature. Interestingly, the Tokyo conference
was led by a Korean mission leader, and the Lausanne Movement elected a
Korean-American to head the mission movement, after the Cape Town
meeting. We should not forget that the director of the WCC’s mission arm
is also a Korean mission leader, who has made a critical contribution to the
Edinburgh conference and programmes. This is not to single out Korean
Christianity as being in a privileged place, but to take this as a sign of
God’s work in opening a new era of mission, raising the ‘new’ churches
with fresh understanding of God’s desire for the whole world. This is the
main justification for this unusual volume.

3 A latest study, encompassing both Catholic and Protestant Christianity is
Sebastian C.H. Kim and Kirsteen Kim, A4 History of Korean Christianity
(Cambridge: Cambridge University Press, 2015).
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The Book

From the beginning of the process, two things were clearly stipulated as
guiding principles. The first is the full realisation that the numerical, thus,
the missional, weight of global Christianity now lies on the churches in the
southern continents, or the ‘southern church’. The make-up of the twenty-
member General Council of the Edinburgh 2010 illustrated this, and so do
the conference programme and the centenary publications. The launch of
the Atlas of Global Christianity at the conference was more than symbolic,
which powerfully argues for the global shift of Christianity in our days.
The second concerns the ecumenical scope of the entire process. From the
beginning, all the major Christian families were part of the decision-making
process. The group includes Catholic, Orthodox, and Pentecostal and
African Independent Church representatives, in addition to the Protestant
churches that were the core of the original conference.” This geographical
and ecclesiastical inclusiveness, among others, was remarkable progress
from the 1910 conference.

Accordingly, the volume embraces this inclusivity as the first principle.
The volume includes contributions on and by a wide range of church
families. The most significant are the contributions of the Catholic Church.
The absence of other church families is not due to a lack of effort. For each
topic, the editors cast their net wide, but also aimed to identify the right
contributor for each topic. Gender inclusivity was another important area
that the editors paid much attention to, although the final outcome is less
than satisfactory. The list of contributors shows the intentional effort to
bring together voices of academicians and practitioners. The latter includes
pastors and missionaries as well as leaders of mission bodies.

The second principle is to understand ‘mission’ in a wholistic way.
Representing the new mission context, Korean Christians live ‘at the end of
the world’, where Christianity is but one of several major religions in
operation. For this volume, ‘mission’ is understood as the witnessing of
Christians, in word, action, and life, to the transforming gift and power of
the gospel in every sphere of human life and the entire creation. This
understanding calls every believer to be missional, and emphasizes that
witnessing requires the entirety of one’s life. Thus, a missionary act takes
place everywhere, every time, through every believer. For this reason,
pastors (within the country and mostly mono-lingual and cultural) and

* The General Council of the Edinburgh 2010 consisted of the representatives of the
major church families and global mission bodies. The former includes African
Independent Churches, Anglican, Baptist, Catholic, Church of Scotland, Lutheran,
Methodist, Orthodox, Pentecostal, Reformed, and Seventh Day Adventist. The latter
includes the representatives of Churches Together in Britain and Ireland, the
Council for World Mission, the International Association of Mission Studies, the
International Fellowship of Evangelical Students, the Latin American Theological
Fellowship, the Lausanne Movement, the World Council of Churches, the World
Evangelical Alliance, and the World Student Christian Federation.
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missionaries (outside of the country, cross- and multi-lingual and cultural)
are no different when it comes to answering a missionary call. This
wholistic vision embraces matters of both ‘life before death’ and ‘life after
death’. Missionary acts, thus, encompass physical, material, emotional,
social, and spiritual aspects of life, as well as personal, familial, communal,
national, and ‘universal’ (or environmental) dimensions.

The third is the bi-directional nature of mission. Unlike a hundred years
ago, the world is no longer divided into missionary-sending and
missionary-receiving nations. The steady decline of Christianity in the
traditional western heartland and the expansion of Christianity in the
former ‘mission fields’ have broken the established one-way missionary
paradigm. Korea represents this new mission context: the gospel was
introduced by western missionaries; the Korean church is now a
missionary-sending church; and yet, it still continuously requires
missionaries for evangelisation, diakonic work, and justice engagement.

The volume has two particular foci. The first is an inquiry into the
missional formation of the Korean church. Through historical analyses, the
first section explores various influences on missionary formation as
Christianity developed in Korea. The historical studies in this section,
therefore, have this specific inquiry in mind.’ The second focus is on forms
of missionary engagement. This is one of the nine Edinburgh Study
Themes, which unfortunately did not see a volume come out of its study
process. For a young mission player in this complex world, various case
studies can provide a multifaceted understanding and practice of mission.
This is where practitioners bring their experiences and reflections,
alongside mission academicians.

The volume concludes with its sight set on the future. Korean
Christianity has been showing signs that the old tricks are no longer
working. Rapid social change, shadows of economic development, tensions
between North and South Koreas, and increasing plurality in religion and
even race have been challenging the church to renew itself to be a true
servant of suffering people and a divided society. In spite of the
unprecedented growth in the past decades, the church’s identity and
mission are facing a serious challenge. The reflections on its missional
assets found in the first two sections may suggest a direction for the future
life of the Korean church and its mission.

> Wonsuk Ma and Kenneth R. Ross (eds.), Mission Spirituality and Authentic
Discipleship (Oxford: Regnum Books, 2013) is the outcome of the Study Group 9,
and the studies try to address this issue of missionary motivation through case
studies of various missionary engagement.
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PERSPECTIVES






THE EDINBURGH CONFERENCE
AND THE KOREAN CHURCH

Eun Soo Kim
Translated by Gi Jung Song

Introduction

From the middle of the nineteenth century when Protestant mission was at
its height, several ecumenical mission gatherings were held. But a world
missionary conference in a true sense was the World Missionary
Conference in Edinburgh on 14-23 June 1910 (hereafter Edinburgh
Conference).' To celebrate its centenary, the Korean Association of
Mission (hereafter KAM) was organised with Jong-yoon Lee as Chair and
with Kwang-soon Lee leading the process. KAM was joined by the Korean
Society of Mission Studies, the Korean Evangelical Society of Mission
Studies, the Korean Committee of the Lausanne Movement, the Korean
Institute for Mission and Church Renewal International, the Center for
World Mission, the Korean Institute of Christian Studies, and the Busan
World Mission Council in its celebrations. Between 22 June and 5 July
2010, over one hundred mission academics and missionaries presented
about one hundred studies under the theme ‘World Mission: Yesterday,
Today, and Tomorrow’ in its meetings in Seoul, Incheon, and Busan.” Ten
sections explored ten themes: Retrospect and Prospect of the 1910
Edinburgh World Missionary Conference; Bible and Mission Theology;
Christian Mission and Other Faiths; Mission and Contemporary Society;
Mission and Spiritual Leadership; Mission and Church/Pastoral Care;
Korean Mission and Theological Education; Culture and Social Change;
Mission and Unity; and the Korean Church and World Peace.’

Out of the studies, only a few have any relevance to the topic under
consideration: ‘The Edinburgh Conference and the Korean Church’. This
may reflect the dominance of the western church in the 1910 conference
with less participation of non-western churches, including the Korean
church. This does not belittle the unique contributions that non-western

! William Richey Hogg, Ecumenical Foundation (New York: Harper & Bros, 1952),
98-142.

2KAM, Witnessing to Christ Today [in Korean] (Seoul: 2010 Korean Edinburgh
Centenary Celebration Committee, 2010), 7-9.

3 KAM, Witnessing to Christ Today, 7-9.
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delegates made to the conference. Nonetheless, some attended the
conference not to represent their countries but as part of western mission
organisations.

Contribution of the Korean Church to the Conference

Contributions by Korean Participants

There were two categories of Korean delegates to the conference: first,
western missionaries working in Korea; and the second, delegates selected
by the American Committee. Among those delegates was the Hon. T. H.
Yun (Chi-ho Yun, 1865-1945), a Korean who was also a prominent
government official. Due to his involvement in the Reformist (Military)
Revolution (December 1884), he had left Korea for Shanghai; there he
studied at Anglo-Chinese College established by Young J. Allen of the
South Methodist Mission (USA). He became a Christian and was baptised
in April 1887. After his subsequent studies at Vanderbilt University and
Emory University, he returned to Shanghai to teach in October 1893. In
1895, he returned to Korea as Under Secretary of Education of Korea. In
1904, he was appointed to Under Secretary of the Ministry of Foreign
Affairs, but this appointment ended in 1905 as the Protectorate Treaty
between Korea and Japan was finalised. When John R. Mott visited Korea
in February 1907, Yun served as his interpreter and this relationship
continued. While Yun was travelling in the United States in January 1910
through the invitation of the Southern Methodist Church, he received
Mott’s invitation to participate in the Edinburgh Conference.* Mott wrote:

I trust that without fail you will attend the great World Missionary
Conference in Edinburgh next June. You are pre-eminently the man to
represent your important and beloved country. In view of God’s mighty work
in Korea, it is most desirable that you be present in Edinburgh.’

This short letter contains three important indications about Yun and
Korea: (1) missionary work was actively progressing in Korea; (2) Yun was
perceived as a Christian leader to represent the Korean church; and (3) in
spite of the Japanese colonial influence, the conference still recognised the
independence of Korea.

He was the only Korean delegate to the conference, and yet he spoke
twice on behalf of the Korean church and his contributions were part of the
published proceedings. The first contributed message was delivered on the

* Brian Stanley, The World Missionary Conference, Edinburgh (Grand Rapids, MI:
Eerdmans, 2009), 118-21.

> <John Mott Files’ (Archive of Yale Divinity Library); quoted in Shin Ahn, ‘Yun
Chi-ho’s Mission Thinking and the Edinburgh Missionary Conference’ [in Korean],
Mission Theology 24:1 (2010), 222.
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second day of the conference (15 June 1910) at Commission One on
‘Carrying the Gospel to All the Non-Christian World’:°

Hon. T. H. Yun (Songdo, Korea) spoke of Korea as a microscopic mission

field. For the last twenty-five years, noble men and women from Europe and

America had been preaching the Gospel of Jesus Christ in Korea, and now

the day of the harvest had come. It was a matter of fact that today more

converts were being gathered in Korea than in any other mission field.

Twenty-five years ago, there was not a single missionary and not a single

Christian; today, there are nearly two hundred thousand Christians in Korea.

Different from the missionary work in Japan, the work in Korea was started

among the common people, and as in the days of the Lord, the common

people of Korea received the word gladly. Upon the shoulders of the common
people rests the future of any country. Today, the Bible is the most well read
and the most widely read book in that land. He took this opportunity to thank
the British Bible Society for the great work they had been doing in that
country. There were, however, great dangers. One was the revivification of

Buddhism and Confucianism, and there was also the introduction of the

philosophies of the West that have been made in some lecture rooms of

Europe, which needed more fresh air rather than philosophy. The rapid

conversion of the people was another danger. If they had a sufficient number

of missionaries to take hold of the situation, the rapid increase of the converts
would not mean so much danger, but when they had so few missionaries and

so few trained native missionaries, there was a danger that the converts might

not be taught as thoroughly as was necessary in order to lay wide and deep

the foundation of the Church of the future. He pled for an adequate number of
men and women to teach and train up that little country in the Christian
religion.’

According to this report, Yun urged that more missionaries be sent,
stressing three challenges that the Korean church was facing: The first was
the spread of Japanese Buddhism, which had entered with the Japanese
invasion of Korea, and the rise of Confucianism to counter this. The second
was the introduction of philosophical thoughts that excluded religious
experiences, such as Max Mueller’s liberalism of religion. Yun expressed
his opposition to this view, which he believed would erode the uniqueness
of the Christian worldview. The third was that education was the right path
for preparing healthy missions in Korea. According to him, only the
Christian worldview could bring a transformation to social sectors and the
gospel could take root through it.?

Yun, in addition to his report on the religious and mission context,
introduced the unique geopolitical situation of Korea, the unique
characteristics of Korean population, and the meek and contemplative

S World Missionary Conference, Report of Commission I: Carrying the Gospel to
All the Non-Christian World (Edinburgh: Oliphant, Anderson & Ferrier, 1910), 71-
77.

7 World Missionary Conference, Report of Commission I, 410-11, quoted in S. Ahn,
“Yun Chi-ho’s Mission Thinking’, 232-33.

$S. Ahn, ‘Yun Chi-ho’s Mission Thinking’, 233-34.



10 Korean Church, God’s Mission, Global Christianity

disposition of Koreans, the varying literacy rates by geographical and social
groups, and the current state and the future vision for evangelisation in
Korea. His report was comprehensive and detailed and pleaded with the
world church to take Korea seriously.’

His second contribution was made to Commission Two on ‘The Church
in the Mission Field’:

I am to speak from the standpoint of a native Christian on the third division of
the first topic: ‘Must all work carried on by foreign money be under foreign
control?’ I know it is a very delicate question for a native Christian to speak
about. I know also that it is a first principle that money given by the foreign
church through the missionaries representing the church should be under the
control of those missionaries. | say it is the first principle, but we sometimes
find that there is a principle which is higher than that principle, that is the
principle of Christ, and in order to carry on the work in any particular
missionary field successfully, the missionary must see to it that the
distribution of the money be so directed as not to arouse any suspicion in the
mind of the local church and to make the money given by the Christian
people of these Christian lands do the most for Christ and for men.
Missionaries have and must see to it that native leaders are taken into frank
consultation in the distribution of the money, because that money is not for a
selfish purpose, but for the advance of the Kingdom of God in that particular
land, and that cannot be done unless you have the hearty and sympathetic co-
operation of the native leaders.'’

His reflection was on the indigenous church in Korea from the
perspective of the Southern Methodist Church. He reasonably admitted the
initiatives of Western missionaries, and yet advised the missionaries to
openly discuss the administration of mission funds with national church
leaders.'! Based on the ‘Principle of Christ’, he pointed out the widespread
racial bias and arrogance of missionaries against the indigenous population
and urged them to enter a meaningful partnership with the nations. Some
criticised the national leaders’ lack of contribution to the conference,'? but

® Sung-whan Kim, ‘An Analysis of the Status of Korea as Reported to the
Edinburgh Missionary Conference’ [in Korean], in KAM, Proceedings of
Commission One (2010), 111-14.

' World Missionary Conference, Report of Commission II: The Church in the
Mission Field (Edinburgh: Oliphant, Anderson & Ferrier, 1910), 358-59, quoted in
S. Ahn, ‘Yun Chi-ho’s Mission Thinking’, 234.

" The reports of the conference revealed a sizeable financial contribution by the
indigenous churches to mission. For example, the Wesleyan Methodist Church of
Natal in South Africa organised a council to oversee the ministries in the region.
Out of the one million pounds they secured for the council, about half of it came
from the local members. Korean Christians also contributed about 25,000 pounds in
one year out of their poverty. Eun-soo Kim, Current and Themes of Modern
Mission, 2™ ed. [in Korean] (Seoul: Korean Literature Society, 2013), 24-25.

2 Andrew F. Walls, ‘From Christendom to World Christianity: Missions and the
Demographic Transformation of the Church’, The Princeton Seminary Bulletin 22:3
(2002), 315.
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Yun, along with others such as A.V. Azariah and Chen-chi Yi, pressed the
conference delegates (1,355 from 159 mission organisations) to end the
unilateral approach to mission and begin a mission through cooperation
with native churches."

Contribution by Western Missionaries

It was John R. Mott (1865-1955) who took the leadership role in the
Edinburgh Conference. He visited Korea twice. His first visit was made
with his companions from Japan to Seoul passing through Pusan by ship.
Mott was said to have foreseen the imminent growth and revival of the
Korean church hinted at by the growth of the YMCA and the great spiritual
revival of 1907. He then visited the Korean king, King Ko-jong, through
the introduction by Ransford Miller with the intention to seek political
support for the mission in Korea. His second visit was made in 1913 after
the Edinburgh Conference.' After his second world mission journey, John
Mott introduced the growth of the Korean church with the subtitle ‘The
Rising Spiritual Tide’ in his book The Decisive Hour of Christian Mission:

On Christmas Day, 1887, three years after the first missionaries entered
Korea, seven baptized Christians in Seoul united behind closed doors in the
first celebration of the Holy Communion. Today that interesting land is wide
open to the Christian Gospel. There are now, including those under
instruction for church membership, fully 200,000 Koreans who acknowledge
Jesus Christ as Lord, and the number is increasing at the rate of over 30
percent each year. The visitor to Korea is impressed by the fact that the Spirit
of God is working with great power in all parts of the country. People of all
classes are being brought under the sway of Christ."®

The Korean church growth was introduced in a real sense by Samuel
Austin Moffett (1864-1939) in the Edinburgh Conference. On behalf of the
Korean church, he highly praised the self-supporting mission by Koreans in
front of 1,200 international delegates in the Commission One meeting
chaired by Mott. He also reported the dramatic spiritual movement of
Korea from the so-called ‘Land of Morning Calm’ in the past to a nation of
powerful contemporary spirituality.'® Although his report was summarised
in the report of Commission One, the full text was later published in a
journal, through which we can understand his points in detail.” His

B Kim, Current and Themes of Modern Mission, 19-26.

" During Mott’s second visit to Korea, the nation was under the firm hand of
Japanese annexation.

5 John R. Mott, The Decisive Hour of Christian Mission, (London: Church
Missionary Society, 1910), 76. Mott also agreed with Moffett that ‘the Koreans are
Bible-studying Christians’.

' World Missionary Conference, Report of Commission I, 431.

'7 “The Place of the Native Church in the Work of Evangelization’, Union Seminary
Magazine 22:1 (October-November, 1910), 226-35.
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valuable contribution to the Edinburgh Conference was his emphasis on the
importance of cooperation or partnership between indigenous workers and
missionaries rather than finance-orientated mission by missionaries.

George Heber Jones (Korean name: Won-si Cho, 1867-1919) was
another missionary who also introduced the Korean church in the
Edinburgh Conference."™ According to his report, 92 students graduated
from Pyongyang Soongsil University, with 225 students -currently
registered. He suggested founding schools for the blind and for the deaf and
dumb, as well as a medical university. His report also pointed out that the
Korean government had set up sixty primary schools, replacing private
Chinese classes." Jones’ contribution to the Edinburgh Conference was his
emphasis that education is a crucial strategy for mission, based on his own
experiences in Korea.

Significance of the Conference to the Korean Church

Urgency of Ecumenical Cooperation

With respect to ecumenism, the Edinburgh Conference contributed two
significant points to the Korean church. First, it urged ecumenical
cooperation by recognising the conference as the initiative of the
ecumenical movement. Second, it established the urgency of ecumenical
cooperation with indigenous workers. As the issue of ecumenical
cooperation was raised as the focal point in the Edinburgh Conference, the
conference ended up concluding the issue of mission and unity that was
dealt with by Cooperation and the Promotion of Unity, insisting the passion
and necessity of unity in mission.”’ In this context, the Continuation
Committee was organised during the conference, which led to the birth of
the International Missionary Council in 1921. For eleven years after the
conference, under the leadership of John Mott and Joseph Oldham, the
Continuation Committee and Emergency Committee of Co-operating
Missions set up mission cooperation committees in the West and Asia,
which, in turn, became members of the International Mission Council.*!

As the birthplace of the contemporary ecumenical movement, the
Edinburgh Conference stimulated the Korean church to devote itself to

'8 Jones’ report is recorded in World Missionary Conference, Report of Commission
III: Education in relation to the Christianisation of National Life (Edinburgh:
Oliphant, Anderson & Ferrier, 1910), 385-90.

' Sung-whan Kim, ‘An Analysis of the Status of Korean’, 117.

2 World Missionary Conference, Report of Commission VIII: Cooperation and the
Promotion of Unity (Edinburgh: Oliphant, Anderson & Ferrier, 1910), 5, 8.

21 K.S. Latourette and W.R. Hogg, Tomorrow is Here (New York: Friendship Press,
1947), 50.
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ecumenical cooperation.” At this point it must be said, however, that the
early Korean Christian mission was an era of cooperating missions. The
issue of the contemporary ecumenical movement emerged as a result of the
expansion of Christianity in the nineteenth century and its importance was
confirmed by the Edinburgh Conference.” The Korean church had a good
tradition of ecumenical cooperation even prior to the Edinburgh
Conference.

When foreign missionaries entered Korea between 1884 and 1885,
missionaries from the Presbyterian Church (USA) and the Methodist
Church (USA) cooperated together. The United Council of Missions was
established with missionaries from the Australian Presbyterian Church in
1889. The Council of Missions holding the Presbyterian type of church
government was also organised by Presbyterian missionaries from the
United States, Canada, and Australia in 1893.%*

In line with this cooperating mission movement, the mission department
of the Korean Presbyterian Church and the Methodist Church pursued
mission together in Japan in 1912. The Choseon [Korea] Christian Church,
which was planted inter-denominationally in Japan in 1934, was a good
model of mission cooperation within the Korean church. The spirit of unity
of the Korean church gave birth to Korean National Christian Council
(KNCC), which in turn grew into the National Council of Churches in
Korea (NCCK), a major ecumenical body in the Korean ecumenical
movement.

Moreover, the Korean church saw the urgency of the ecumenical
cooperation with indigenous workers in the Edinburgh Conference. The
urgency of ecumenical cooperation was a crucial issue continually
discussed at the conference. The matter of self-government of the native
churches was specifically discussed even before the commencement of the
conference. In connection with the self-supporting ability of the native
churches, Western missionaries concluded that the native churches were
not able to financially support pastors.” They also believed that the leaders
of the native churches were not trained enough to be responsible for their
churches.

However, the church leaders from the non-Western countries with a
short church history, including Korea, stressed the necessity for mutual
respect. For example, besides T.H. Yun’s suggestion of cooperation
regarding missionary funds, A.V. Azariah of India stressed friendship

2 Latourette in Rouse/Neil, Geschichte der ckumenischen Bewegung, 2 Bd
(Géttingen, 1957) 1, 497.

3 Regarding its history and background, see Kim, Trends and Themes of Modern
Mission, 31-35.

** Nak-joon Baik, A History of Protestantism in Korea (1832-1910) [in Korean]
(Seoul: Yonsei University Press, 1985). 199-210.

» Harry Sawyerr, ‘The First World Missionary Conference: Edinburgh 1910°,
International Review of Mission 267 (1978), 260.
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rather paternalism.”® These arguments bore positive fruits in two aspects. A
number of delegates to the Edinburgh Conference agreed on the view that
any proposals issued by native churches and the mission committee
together should be more acceptable than the mission committee’s one-sided
proposals.”’ This led to the refreshing realisation that churches should be
taking the key role in mission, even though the Edinburgh Conference was
mainly attended by missionary delegates.

Furthermore, calling certain parts of the world ‘mission fields’ was
criticised. On ‘The Church in the Mission Field’, Commission Two
declared, ‘The whole world is the mission field, and there is no Church that
is not a Church in the mission field’.”® This statement is in line with the
report of Samuel Moffett representing the Korean church. Having said that,
the urgency of ecumenical cooperation was the first meaningful
contribution by the Korean church to the Edinburgh Conference.

Not Unilateral, but Bi-lateral Mission

Only seventeen delegates were from non-western ‘Young Church’, also
representing Western mission organisations.”” The central nation at the
conference was the United Kingdom, which had the most colonies around
the world. The message from the conference to the church was one way,
directed towards the non-western world:

We had heard from many quarters of the awakening of great nations, of the
opening of long-closed doors, and of movements which are placing all at
once before the Church a new world to be won for Christ. ... We need
supremely a deeper sense of responsibility to Almighty God for the great trust
which He has committed to us in the evangelisation of the world.*’

The passion for mission of the western church could be noticed in the
military terms used at the Edinburgh Conference. In addition to this, those
with a conflicted structure between the Christian world and the non-
Christian world saw the world from a geographical and historical
perspective rather than a theological perspective. Their mission concept
was dominated by the idea of a one-way mission wherein the Christian
world should conquer the non-Christian world.

% World Missionary Conference, The History and Records of the Conference
(Edinburgh: Oliphant, Anderson & Ferrier, 1910), 306, 311-12, 315.

7 Sawyerr, ‘The First World Missionary Conference’, 262.

% World Missionary Conference, The Report of Commission II, 4.

» Hogg, Ecumenical Foundation, 124; J. Mott, ‘At Edinburgh, Jerusalem and
Madras’, International Review of Missions 27 (1938), 298; Sawyerr, ‘The First
World Missionary Conference’, 257; Rodger C. Bassham, Mission Theology: 1948-
1975 Years of Worldwide Creative Tension Ecumenical, Evangelical and Roman
Catholic (Pasadena: William Carey Library, 1979), 16.

30 World Missionary Conference, The History and Records of the Conference, 108-
109.
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However, the one-way mission concept has now come to an end in
favour of finding a mutual way to cooperate, where mission should be
carried out based on partnership. For the implementation of this, new
mission structures and mission field-orientated theology and beliefs are
required.” The mission by cooperation concept should inform every aspect
of mission practice, including decision-making, financial resource use, and
the exchange of human resources, rather than promoting a one-way
relationship between the sending and receiving church. The World Council
of Churches (hereafter WCC) published a mission document titled ‘Toward
Common Witness’ for the implementation of cooperating mission. On the
other hand, problems occur where there is a lack of cooperation between
churches due to a competitive structure. With respect to this, Korean
missionaries need to reflect on their mission, which has been carried out in
endeavouring to convert the Orthodox Church in Russia into the Korean
evangelical type since the early 1990s, having had a negative view of the
Orthodox Church, even classifying it as cult. This was due to a
misunderstanding of the tradition and rituals of the Orthodox Church,
considering icons used for worship and prayer as idol worship.

Moreover, most Korean missionaries tend to have a contradictory view
on Catholic tradition in Latin America. However, it should be understood
that the gospel that began to spread from Jerusalem has created various
Christian churches, which we now face through the gospel’s inevitable
engagement with different local cultures, rather than the creation of one
type of church with a monolithic and stagnant theology and tradition.”
Concerning this, the WCC stated through its literature, ‘We need to
acknowledge that the hidden mystery of God is revealed to us in manifold
ways and we need together to recognise the variety of ways in which that
mystery has been and is understood, expressed and lived. At the same time,
for the sake of coherence of the faith and the unity of the community, a
common understanding of the interpretative process is crucial for enabling
the churches to affirm together their common Christian identity and to be
open to what the Spirit is saying through the faith, life and witness of one
another’.® Therefore, partnership mission can be achieved through a
mutual hermeneutical process that all the participating churches in mission
learn and experience from one another.

For cooperating mission, there is much literature pointing out the
dangers of proselytism by distinguishing it from evangelism. The

3! “There can be no universal confession: every congregation needs to learn how to
confess the faith in its particular context.” Craig Van Gelder, Missional Church in
Context: Helping Congregations Develop Contextual Ministry (Grand Rapids, MI:
Eerdmans, 2007), 42.

32 Guk-il Han, ‘Missiological Basis on Ecumenical Cooperation Mission’ [in Korea],
Mission Theology 24:1 (2010), 310-13.

33 World Council of Churches, 4 Treasure in Earthen Vessels: An Instrument for an
Ecumenical Reflection on Hermeneutics (Geneva: WCC, 1998), 11.
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inappropriate motive and mission methodology may sadly end up opposing
the Kingdom of God that Jesus proclaimed. We can see this mistake in
imperialistic mission and cultural superiority in mission history. The
Korean church should carry out cooperating mission in partnership with
native churches, realising that they may make the same mistakes by the
careless notion that they were victims of political imperialism.

From Missionary Society to Missional Church

The Edinburgh Conference recognised mission as just a part of church, and
therefore, it was a gathering of missional delegates. This, of course, does
not mean that there was no discussion at all on the mission of church.
Randall Davidson, the Archbishop of Canterbury, emphasised that the life
of the church is in mission, newly recognising the missional responsibility
of church.* This is clearly seen in the final message of the conference: ‘It is
committed to all and each within the Christian family...so the present
condition of the world and the missionary task demands from every
Christian, and from every congregation, a change in the existing scale of
missionary zeal and service, and the elevation of our spiritual ideal’.*

However, the missional responsibility of church mentioned in the
Edinburgh Conference actually meant an appeal to churches to show more
interest and support for mission as many voluntary mission societies were
being supported by and relying financially on home churches. In this
aspect, it was insisted that church should be at the centre of supporting
missional endeavour. ** This is very different to the contemporary
perspective that the purpose of church is mission, that is, that the goal is
ultimately to become a missional church. Although it has been over one
hundred years since the Edinburgh Conference, the reality of the Korean
church is that mission is primarily carried out by missions, including both
denominational mission boards and missionary societies.

The number of Korean missionaries working abroad by the end of
January 2010 was 22,130, including some overlapped figures. The total
figure consists of missionaries from different denominations.”” The ten
largest sending denominational and mission societies are shown in the table
overleaf.

There are 9,215 Korean missionaries sent by denominational mission
boards, which is 41.6% of the total number of Korean missionaries. There
are 12,915 missionaries sent by missionary societies, which are 58.4% of
the total number of Korean missionaries. This indicates the decline in the
proportion of denominational missionaries, which was 49.0% in 2004. This

3* Sawyerr, ‘The First World Missionary Conference’, 260.

35 World Missionary Conference, The History and Records of the Conference, 109.
36 Sawyerr, ‘The First World Missionary Conference’, 271.

37 See http://www.kwma.org, 2011. The data may be different from the above
depending on researchers and time.
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phenomenon shows the problematic mission structure of the Korean
church, which still has not provided any solution for this issue.

10 Largest Sending Denominational 10 Largest Sending Mission Societies
Mission Boards
General Assembly of the 2,043 University Bible Fellowship 1,714
Presbyterian Church in Korea
(Hapdong);
Presbyterian Church of Korea | 1,141 Korea Food for the Hungry 823
(Tonghap) International
Korean Methodist Church 963 Campus Missions International | 630
Assemblies of God of Korea 834 World Full Gospel Church 550
Mission

Korea Baptist Convention 635 InterCP 514
Presbyterian Church in Korea | 436 Youth With A Mission Korea 480
(Daeshin) (Yesu Jeondodan)
Presbyterian Church in Korea | 418 Worldwide Evangelisation for 457
(Backseok) Christ International Korea
Korean Presbyterian Church 335 Paul Mission 327
(Hapshin)
Korean Evangelical Holiness | 318 Tyrannus International Mission | 314
Church
Kosin Presbyterian Church in | 302 Korea Campus Crusade for 306
Korea Christ

However, in the early twentieth century, the world church had already
realised that the purpose of the church was to accomplish the Great
Commission given by Christ and has transformed the paradigm shift from
‘a missionary society-orientated mission into a church-orientated
mission’.® Moreover, in the middle of twentieth century, the WCC pursued
reforms in the church structure, making it into a missional church. The
missional responsibility of church has been an ongoing predominant theme
ever since the Edinburgh Conference established the International
Missionary Council through its Continuation Committee in 1921.

As the WCC, founded in 1948, proceeded to merge with the
International Mission Council, it adopted the ‘missional church’ as the
central theme for discussion on its consolidation. The two Councils, the
International Mission Council representing ‘mission’ and the WCC
representing ‘church’, eventually merged on the missional church
foundation in New Delhi in 1961.%° Since then, continuous efforts have

38 Kim, Current and Themes of Modern Mission. The author took the phrase ‘From
a Missionary Society-Orientated Mission to a Church-Orientated Mission’ for the
first chapter to describe the trend of the twentieth century mission.

3 For the historical proceedings on the missional church structure of the WCC, see
Eun-soo Kim, ‘History of Missionary Church and Ecumenical’, Mission Theology
36 (2014), 105-34.
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been put into transforming the church into a missional church. This was a
key task that the Edinburgh Conference gave to the Korean church to
achieve.

Conclusion

The Edinburgh Conference reminded the Korean church of the importance
of partnership with national churches and of ecumenical cooperation, and
allowed it to share its experience with the world church. The Korean church
also received a new challenge, particularly from the non-Western delegates:
(1) to recognise the problems caused by paternalism exercised by the
Western church; (2) to position the non-Western church as the main player
of mission; and (3) to place the mission initiative into the hands of local
church and Christian workers, instead of Western missionaries.

At the same time, the conference still has a relevant message to the
Korean church. At the conference, Samuel Moffett introduced the message
as loving and studying the word of God, which gave birth to a revival.
However, the Korean church replaced its focus from the word to mammon,
as it achieved a splendid numerical growth during the military dictatorship
in the 70s and 80s. Regrettably, in many mission fields, Korean mission is
heavily criticised as using money as a primary missionary tool.” The
Korean church is now in a critical moment for deep self-reflection to
discern if it has abandoned the previous traditions and gifts of its early
years.

It is also important as the second largest missionary-sending nation
(among Protestants) to examine if we in the Korean church are committed
to the building of national churches and leaders. The endless divisions in
the Korean church are transplanted into the mission settings, and thus,
Korean missionaries fail in ecumenical cooperation. Moreover, their
paternalistic attitude towards other national churches has been heavily
criticised by nationals. Today, the Korean church faces a huge challenge, as
Moffett reported to the conference: to maintain and creatively develop its
unique spiritual tradition.

“In the academic symposium jointly held by the Institute of the History of
Christianity in Korea and the Institute for Korean Church History in 2007, the
author suggested the missional task of the Korean church in four aspects, as
follows: (1) de-denominationalism; (2) de-cultural-imperialism of the Korean
church as a sending church; (3) de-materialism of size; and (4) de-colonialism. This
suggestion drew attention from the media and gained support. Culture and Mission
(Jeonju, Korea: Jeonju University Press, 2008), 269-72.



THE MISSIONARY MOVEMENT OF THE KOREAN
CHURCH: A MODEL FOR NON-WESTERN MISSION

Timothy K. Park

Introduction

The Korean church has been a missionary church almost from the
beginning. However, since the 1980s in particular, the church has gone
from being a ‘missionary-receiving’ church to being a ‘missionary-sending’
church. Korean missionaries are going out to almost any place of the world,
risking their lives for Christ.

A couple of major U.S. Internet newspapers, both secular and Christian,
heralded the missionary movement of the Korean Church. The New York
Times wrote,

South Korea has rapidly become the world’s second largest source of
Christian missionaries.... It is second only to the United States and ahead of
Britain. The Koreans have joined their Western counterparts in more than 160
countries from the Middle East to Africa, from Central to East Asia. Imbued
with the fervor of the born again, they have become known for aggressively
going to — and sometimes being expelled from — the hardest-to-evangelize
corners of the world."

Christianity Today predicted the inevitable success of the Korean church
as a missionary-sending church, saying that ‘South Korea sends more
missionaries than any country but the U.S. And it won't be long before it’s
number one’.” The Korea World Missions Association (KWMA) has
recently released statistics on Korean missions. The number of Korean
missionaries as of 31 December 2014 is 26,677 in 170 countries.’ Leaders
of the Korean church and mission declared in 2008 that they will send one
million tent-making missionaries by 2020 and 100,000 missionaries by
2030.* It is a bold faith projection.

The churches in the world have begun to recognize the dynamic
emergence of the Korean church as a missionary church. The Korean
church has played and will play an important and unique role in the

! Norimitsu Onishe, ‘Korean Missionaries Carrying Word to Hard-to-Sway Places’,
New York Times, 1 November 2004.

2 Rob Moll, ‘Missions Incredible’, Christianity Today, 24 February 2006.

3 Korea World Missions Association, ‘Missionary Statistics, Dec 2014’ [in Korean]
(http://kwma.withch.kr/bbs/board.php?bo_table=sub7_1&wr_id=1672).

*Korea World Missions Association, ‘Vision of KWMA’ [in Korean] (http://
kwma.withch.kr/bbs/board.php?bo_table=subl _1).
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missionary movement of the global church in the twenty-first century. The
fact that the Korean church became a missionary church is closely related
to the work of the early American missionaries, who considered Koreans
not only as a target people for their missionary work but also as a
missionary force.

In this study, I will give a brief overview of the missionary movement of
the Korean church, from its beginning to the present; describe the current
situation of the Korean mission; highlight factors that contributed to the
missionary movement of the Korean church; assess the unique assets and
problems of Korean mission; and make suggestions and give important
lessons to non-western churches for their missionary movement.

A Brief History of Korean Mission

The story of church growth in Korea has been well-known throughout the
world for several decades. However, though the Korean church has been a
missionary church from the time of its organisation, the spotlight was not
put on its missionary movement until the beginning of the third new
millennium.

Mission history of the Korean church can be divided into three periods:
(1) mission during Japanese colonial rule (1907-1957), (2) mission after the
independence of Korea (1955-1991), and (3) current mission (1980-
present). Let us note the unique characteristics of each period.

During the Japanese Colonial Period (1907-1957)

Korea was officially annexed to Japan in 1910 and liberated in 1945.
Korea, however, had begun to be taken by Japan since 1905. The first
Korean cross-cultural missionary was sent to Jeju Island (known as Island
of Quelpart to westerners) in 1907 and the last missionary, who was sent to
Shandong, China, in 1937 during Japanese colonial rule, returned home in
1957.

The Korean church’s missionary work outside the Korean peninsula had
begun as early as 1907 when the self-supporting, self-governing, and self-
propagating independent Presbytery of the Presbyterian Church in Korea
was ushered into existence. As the first native Presbytery was constituted,
seven men, graduates of the Theological Seminary of Korea (Pyeongyang),
were ordained to the ministry. Ki-Poong Yi, one of the seven, went to Jeju
Island as a missionary. George L. Paik wrote about it as follows:

Yi Ki Poong, one of the seven ordained ministers, volunteered to go to the
Island of Quelpart [Jeju], about sixty miles off the southern coast of the
mainland, as the first Protestant missionary of the Korean church. The
Presbytery accepted his offer and appointed a missionary committee to
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administer the undertaking and ordered the whole church to make a special
offering to carry on the propagation of the faith.’

‘From its very organization,” Reynolds said, ‘the Presbytery of Korea
unfurled its blue banner to the world as a missionary church’.® This
missionary movement gradually won the support of the believers and the
church sent missionaries to other parts of the world.

In 1909, the church ordained the second group of nine ministers. The
church sent one of them, Kwan-Heul Choi, as missionary to Vladivostok,
Siberia, a Russian territory. In the same year, the Presbytery of the church
also sent Suk-Jin Han to Korean students in Tokyo and Hwa-Chung Pang
to Korean emigrants in California and Mexico.”

In 1912, when the General Assembly of the church was organised, the
Presbyterian Church in Korea made a resolution to send three ministers to
Shandong, China, the birth place of Confucius. It was a landmark event for
the General Assembly. The three missionaries went to the field in 1913
with their family members. ‘Again, as an expression of the joy of the
Church in the great event, a Thank Offering was taken throughout Korea
and the three pastors and their families were sent to open a real Foreign
Mission work in the Chinese language for the Chinese in Shantung,
China’

The Korean church sent about eighty missionaries outside the Korean
peninsula during the Japanese colonial regime. The church sent
missionaries to Jeju Island, Siberia, Japan, California, Mexico, Manchuria,
Shandong, Shanghai, Nanking, Peking, Mongolia, etc. Most of the
missionaries during the Japanese colonial period were sent primarily to
Korean immigrants in other countries, but they also engaged in ministries
to win the natives of those areas to Christ.

The greatest and most significant missionary work of the Korean church,
however, was the mission to Shandong, China. This was foreign missionary
work in its true sense. It was the first Asian mission by Asian people since
the days of the apostles. It was interesting to note that the missionary work
was carried out by despised people who’d lost their sovereignty. The
Korean church was young, Korea was one of the poorest countries in the
world, and Korea had lost its sovereignty to Japan. How could the Korean
church launch a missionary movement in such an unfavourable situation?

Ki-Poong Yi’s mission to Jeju Island was attributed to Graham Lee, a
missionary from the Presbyterian Church, USA. Ham-Ae Yun, who
became Yi’s wife, was a foster daughter of Graham Lee and was influenced

> George Lak-Geoon Paik, The History of Protestant Missions in Korean 1832-1910
(Seoul: Yonsei University Press. 1929).

®W.D. Reynolds, ‘The Presbytery of Korea’, (The) Korea Mission Field 3:11
(1907).

" Paik, The History of Protestant Missions, 390; Northern Presbyterian Report
(1910), 281.

¥ Korean Mission Field 30:8 (August 1934).
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by him while she lived in Lee’s home. She seemed to have heard
missionaries talk about the need for mission on Jeju Island. Samuel A.
Moffett, who had arranged their marriage, served as an advocate for Yi’s
appointment as missionary to Jeju Island and also mentored him both
before the Yis went to the mission field and while they were in the field.

William Hunt, a missionary from the Presbyterian Church, USA,
connected the Korean missionaries to his fellow missionaries in Shandong,
China, to help the Koreans to settle in their mission district and to start their
missionary work. Foreign missionaries in Korea served on the missionary
committee of the Korean church as members and guided the missionary
movement of the Korean church. Its leaders were mission-minded, but the
role of the foreign missionaries was significant for they helped Korean
church leaders to be aware of their missionary responsibility.

Both the Korea Mission Field’ and The Christian Messenger'® nurtured
the missionary spirit of the Korean church by constantly reporting on the
missionary work of the Korean missionaries and by introducing David
Livingstone’s story from the first issue onwards, in the case of the Christian
Messenger. Would it be possible for the Korean church to become such a
missionary church from the early days without these great missionaries and
their efforts?

After the Independence of Korea (1955-1991)

After World War II, the political situation in the Far East hindered the
missionary movement of the Korean church. The Communist Revolution in
Mainland China and the Korean War compelled the Korean church to
temporarily suspend its missionary enterprise. Though Korea reclaimed its
sovereignty from Japan in 1945, the nation underwent a civil war from
1950 to 1953 and had to suffer the disastrous effects of the Korean War. It
was in an extremely difficult position; the national GDP after the war was
less than US $70.

The church, however, continued to carry on its missionary
responsibilities even in such a destitute condition. Says Samuel 1. Kim, a
former Korean missionary to Thailand, in his country report presented to
the All-Asia Mission Consultation in Seoul (1973):

After the Korean War, the churches in Korea were looking for new mission
fields besides the Red China area. In 1956, the Korean Church began to send
two missionary couples to Thailand and [others] to other parts of the world. It
was the signal for the missionary advance of the Korean Church for new
fields and new era. The burning missionary zeal was rising up from the
dedicated Christians in the midst of the ruined streets of the war. Even before

° The official monthly bulletin published by the Federal Council of Evangelical
Missions in Korea.

' The first official Christian Bulletin jointly published by the Presbyterian Church
in Korea and Methodist Episcopal Church in Korea.
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they were restored from the destruction of the war and from the poverty, they
sent many full-time missionaries to various places such as Thailand, Taiwan,
Japan, Vietnam, Hong Kong, Indonesia, Pakistan, Nepal, Ethiopia, Okinawa,
Brazil, Mexico, Argentina, Brunei, USA, and so forth. The total number of
Korean missionaries overseas is 234 (M2 and M3).... Those thirty
missionaries (including their wives) currently belong to missionary societies
in Korea and are supported by them. They are working mainly on the basis of
cross-cultural and cross-ethnic operations (namely, M-3 missionaries).""

For about three decades after the independence of Korea, Korean
mission was mission from a position of weakness. Korean missionaries in
this particular period carried out their missionary responsibility without
strong political, ecclesiastical, or financial support. They humbly served the
Lord among the nations. Korean mission during this period was carried out
by both denominations and missions, but mainly by missions. In this period
after the nation’s independence, foreign missions not only served the
Korean church as channels for missionary dispatch and deployment but
also as partial financial supporters while Korea was economically
struggling. Western missionaries in Korea and other countries served their
Korean counterpart as receiving bodies, deploying them in proper places
and supervising their work.

Current Period (1980-Present)

With its strong commitment to mission, the Korean church has aggressively
sent out its missionaries since the 1980s and has become one of the major
missionary-sending churches in the twenty-first century. Unprecedented
economic growth, continued immigration growth into many countries of
the world, national diplomacy growth, higher education, and accumulated
missionary experience have enhanced the missionary movement of the
Korean church in recent years, all due to the explosive church growth.

Korean missionary work in the last four decades has been characterised
as mission from the position of strength — mission from affluence. This has
been both good and bad. Korea’s economic affluence has enabled the
Korean church to support missionaries, but in recent years both the church
and its missionaries tend to depend more on material resources than on the
power of the Holy Spirit. Economic affluence nurtures a dependent spirit in
the minds of national workers.

The Korean Mission Movement Today

The Korean church has emerged as a new missionary force by aggressively
launching its missionary enterprise to the world. Most of its leaders are

"' Samuel I. Kim, ‘Korea,” in David J. Cho (ed.), New Forces in Missions (Seoul:
East-West Center for Missions Research and Development, 1976), 124.
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aware of their missionary responsibilities to the world. They believe that
the Lord is using them for the coming of the kingdom.

Current Status of Korean Mission

According to the survey conducted recently by the Korea World Missions
Association, 26,677 missionaries are working in 170 countries as of the end
of 31 December 2014. This reveals that 1,317 missionaries were added in
2013 and 932 in 2014."

Increase of the Korean Missionaries
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In terms of mission agencies that sent missionaries, denominations sent
11,764 missionaries (42.4% of the total missionaries), while mission
organisations sent 15,987 (57.6% of the total missionaries) as of 31
December 2014.
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2KWMF, The 7" KWMF Leadership Conference 2015 (Seoul: KWMEF, 2015),
159.
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Among the denomination-based sending agencies, the Global Mission
Society (GMS) has sent the largest number of missionaries (2,396
missionaries to 100 countries),”* and has been maintaining this position for
several years. The Presbyterian Church of Korea (Tonghap) and the
Methodist Church in Korea Mission follow GMS. Among the mission
organisations, University Bible Fellowship has the largest number of
missionaries (1,740 missionaries in 93 countries)."
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The geographical distribution of the Korean missionaries show that
6,499 missionaries (23.4%) are working in Northeast Asia, 5,346 (19.3%)
in Southeast Asia, 3,199 (11.5%) in North America, 1,863 (6.7%) in Korea,
1,766 (6.4%) in South Asia, 1,351 (4.9%) in Western Europe, 1,248 (4.5%)
in the Middle East, 1,236 (4.4%) in Latin America, 1,167 (4.2%) in South
East Africa, 1,144 (4.1%) in Central Asia, 1,095 (3.9%) in Eastern Europe,
910 (3.3%) South Pacific Ocean, 518 (1.9%) in Northern Africa, 332
(1.2%) in West and Central Africa, and 93 (0.3%) are in Caribbean.”” A
majority of the Korean missionaries are working in Asian countries and in
North America.

' Global Mission Society of the Presbyterian Church in Korea, Statistics of
Missionaries’ [in Korean] (http://gms.kr/?d1=2&d2=1&d3=1).

' University Bible Fellowship, ‘An interview article: Historical meaning of Korea
UBF 50™ anniversary’ (http://www.ubf.org/world-mission-news/korea/interview-
article-historical-meaning-korea-ubf-50th-anniversary).

'S KWMA, Statistics of the Sending of Korean Missionaries as of the End of
December 2014 (Seoul: KWMA, 2015), 6.
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The following are the types of ministries Korean missionaries are
involved in:

Major Ministries No. of No. of
Countries Missionaries
Church Planting 137 11,095
Discipleship Training 140 8,973
Campus Ministry 73 2,499
Education 78 1,434
Welfare/Development 70 1,001
Medical 55 673
Children/Youth 68 509
Others ? 493
Total 26,677

Korean missionaries are involved in various ministries, but more than
35% of them are involved in a church-planting ministry, which reflects
their high view of the church.

Changes in Korean Mission

At least, three changes have been observed in Korean mission over the last
two decades. The first is a change in focus from mission to Korean
immigrants to mission to unreached peoples. Korean mission in the 1970s
was mainly for Korean immigrants in other countries. The cross-cultural
mission movement began at the end of 1990s when the church was
particularly concerned with evangelism for unreached peoples.

The second change is the emergence of Korean native missions from
western missions. In the past, particularly after the independence of Korea,
most of the Korean missionaries belonged to foreign missions. Today, only
a small number of them belong to western missions. The number of
missionaries who work under Korean native missions, such as Global
Mission Society, Global Partners, UBF, GMF, Paul Mission, Intercorp,
etc., has been consistently increasing.

Another change in Korean mission today, unlike mission in the past, is
that both denominations and missions carry out their missionary
responsibilities, maintaining a symbiotic relationship. The missionary
movement of the Korean church during Japanese colonial rule and after
Korea’s independence was launched dominantly either by denominations or
by missions. Today, however, both denominations and missions are
working together.

Factors Contributing to the Missionary Movement

Various factors have contributed to the missionary movement of the
Korean church: divine, human, organisational, and contextual factors.
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Divine Factors

One of the remarkable divine factors that contributed to the growth of
mission in the Korean church was the revival movement, particularly the
Great Revival Movement that occurred in Pyeongyang in1907. As a result,
the Korean church experienced dynamic vigour, not only in local church
growth, but also in sending out missionaries to surrounding nations. The
manifestations of the power of God and the healing of the sick are also
divine factors that contributed to the growth of Korean mission, particularly
in the mission to Jeju Island.

Human Factors

Among the human factors that contributed to the missionary movement of
the Korean church were the spirit of gratitude of the Korean people, their
passion for saving the lost, and the church’s able leaders. Koreans, by
nature, are people who pay their debts of gratitude. Sending missionaries to
Jeju and Shandong were expressions of their gratitude to God and to
western churches for bringing the gospel to them and for organising the
independent Presbytery and the General Assembly. In choosing the
Shandong area of China, the birthplace of Confucius and Mencius, Korean
Christians showed their gratitude to the Chinese who passed on to them the
doctrines of Confucius and Mencius that became the foundation and
standard for Korean ethics. Korean Christians had passion for missionary
work, both to their own people and to other people in other lands.

Under extremely difficult political, social, and financial situations,
Korean Christians carried out missionary responsibilities in foreign lands.
Great leaders, such as Helen Kim of Ewha Women’s University, David J.
Cho of Korea International Mission, John E. Kim of Chongshin University,
and Joon Gon Kim of Korea Campus Crusade for Christ, made great
contributions to the missionary movement of the Korean church.

Organisational Factors

There are several organisational factors that also contributed to the growth
of Korean mission: the development of the Korean church’s missions
committee and two-structured mission and the emergence of native
missions. The Korean church, from the beginning, had a missions
committee that took charge of missionary work. The committee was
composed of both Korean and foreign missionaries. Experienced western
missionaries mentored Koreans and connected them to mission fields. Early
Korean missionaries worked in partnership with western missions and the
churches in the fields. They also worked in close cooperation with fellow
Korean missionaries, western missions, and even with national churches,
particularly in China.
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The Korean church also had denominational structures and mission
structures from the beginning. Though the missionary work was carried out
mainly by the denominations (modality), mission structures (sodality) such
as the Women’s Missionary Society and the Student Missionary
Organization were also actively involved in the missionary work. When the
church structure was about to give up the missionary enterprise, the mission
structure took on the responsibility for the continuation of the enterprise.
Hundreds of indigenous missions have emerged in recent years, such as the
Korea World Mission Council — organised in the United States by Korean-
American church leaders — the Korea World Mission Association in Korea,
and Mission Korea, all of which have greatly promoted the missionary
movement of the Korean church in the past thirty years.

Contextual Factors

The following contextual factors have also contributed to the growth of
Korean mission: information distribution through missionary reports,
magazines, and newspapers, immigration growth, mission conferences,
economic growth, and diplomatic expansion. Two newspapers were the
primary influencers of Korean Christians in the missionary movement. The
Korea Mission Field was published in Korea by the Evangelical Missions
in Korea for the exchange of information among foreign missionaries in
Korea and for mission promotion in their home churches. The Christian
Messenger was jointly published in Korean by the Methodists and
Presbyterians. Both had great impact on the missionary movement of the
Korean church. These newspapers introduced the missionary work of
foreign missionaries and home missionaries to the general public. In
particular, the Christian Messenger stirred up the missionary spirit among
the Korean church by publishing articles written by the missionary David
Livingstone forty-four consecutive times in one year, starting from its first
edition. Today, there are many Christian newspapers and mission journals
that distribute information on mission.

Political, social, and economic conditions of Korea also led to the
immigration of many Koreans to surrounding countries. The scattered
Koreans became missionaries in their host countries and in other countries.
International conferences held in Edinburgh in 1910 by the International
Missionary Council, WCC mission conferences, and Lausanne gatherings
in the twentieth century also helped stir the missionary spirit of the Korean
church. National mission conferences organised by Korea Campus Crusade
for Christ, the Korea World Mission Council, the Korea World Mission
Association, and Mission Korea challenged and mobilised Korean
Christians for mission. The dynamic growth of the church, the economic
growth of the nation, and the successful hosting of the Olympiad in Seoul
in 1988 all helped open a way for Korea to establish diplomatic ties with
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most of the countries of the world. As a result, Koreans today are able to
travel almost anywhere in the world with a Korean passport.

The early missionary movement of the Korean church had to do with the
world missionary movement, like the International Missionary Council.
The missionary movement of the Korean church after the Korean War had
to do with the missionary movement of the World Christian Council of
Churches. The current missionary movement of the Korean church,
however, was initiated by students of theological seminaries in the
beginning of the 1970s. Korean Campus Crusade for Christ, Mission
Korea, the Korea World Mission Association, and the Korea World
Mission Council all played major roles in making the Korean church a
missionary church in recent years.

Assets and Problems of Korean Mission

Korean Mission has both assets and problems, as already mentioned. These
are the assets: dynamic church growth, rapid economic growth, consistent
growth of immigration, diplomatic ties with almost all the nations, zeal for
higher education, accumulated mission experiences, and passion and
commitment for the Great Commission. These assets enabled the Korean
church to carry on its missionary responsibility dynamically.

But problems have also surfaced. The Korean church has been faithful to
the preaching and teaching of the word of God, but has neglected the social
responsibilities of the church. It has been church-oriented, but not
kingdom-oriented. It needs to preach the gospel in word and deed. It should
be concerned with the coming of the kingdom of God, not just the
extension of its churches. Theology produces methodology. The Korean
church needs a balanced mission theology.

Most Koreans grow up in a monocultural background, and Korean
missionaries in the field try to impart their culture to the churches they
serve. They need to respect the host cultures and communicate the gospel in
a way the host culture can accept. Many Korean missions and missionaries
work with neither accurate information of the fields nor a workable
strategy.

Missionaries have been inappropriately selected, trained, and deployed.
Korean missionaries did not learn to have a cooperative spirit from early
missionaries. They create a lot of problems in the field by working
competitively. Many Korean missionaries were not effective in their
ministry because their mission education and mission administration were
taken care of by blackboard missionaries who did not have field
experience. One of the most serious problems of Korean mission is lack of
cooperation between the sending, receiving, and supporting bodies. Local
church pastors who do not have proper knowledge and experience control
their missionaries and their ministry. Missionary leadership has not yet
developed and a missionary care system has not yet been utilised.
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Suggestions for the Korean Church
and Other Non-western Churches

The Korean church has a strong and long missionary history. Korean
missionaries are going and are willing to go to any place in the world,
risking their lives for Christ even in the hardest-to-evangelise corners of the
world. The bold faith projection of the Korean church to send one million
tent-making missionaries by 2020 and 100,000 missionaries by 2030 will
continue to challenge Korean believers to move forward. The Korean
church will play an important and unique role in the missionary movement
of the Church in the twenty-first century.

In light of this overview of the Korean missionary movement and
assessment of Korean mission, here are some suggestions to consider as
non-western churches look to doing mission in the twenty-first century:

1. The churches and missions need to establish a mission theology
relevant to its situation by recognising the call of the times and by
understanding the changes in the world, which includes a ministry
of both word and deeds. Their focus must be on the coming of the
kingdom of God, not on the expansion of their denominations or
missions.

2. The churches and missions need to pursue team ministry with fellow
Korean missionaries and partnership ministry with other ethnic
churches and other mission groups as the early Korean missionaries
in Shandong, China, did to help evangelise the growing world
population. They need to use various methods and to work with
short-term missionaries, professional missionaries, non-residential
missionaries, and business missionaries.

3. The churches and missions need to avoid paternalism and
missionary methods that depend on paid agents, while developing
methods that help indigenise the local churches as self-governing,
self-supporting, and self-propagating churches as the early foreign
missionaries in Korea and Korean missionaries to Shantung, China,
did.

4. The churches and missions need to depend on the guidance and
power of the Holy Spirit.

5. The churches and missions need to conduct in-depth areas studies
and discern the gifts of their missionaries in order to deploy the right
missionaries to the right places.

6. The churches and missions should recognise the importance of lay
people, including women, and help them maximise the effects of
their mission.

7. The churches and missions have to learn lessons from their mission
history. Learning from history and critical evaluation of what
missionary forces are doing today are so important in order not to
make the same mistakes and to better carry out missionary
responsibilities.
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10.

The churches and missions should develop the leadership skills of
their missionaries for them to be more effective and useful.

The missionaries and their family members should be well taken
care of.

The churches and missions should pray for revival and renewal,
develop missionary leadership, have proper structures for mission,
hold mission conferences, and share information.



PRESBYTERIAN MISSION METHODS
AND POLICIES IN KOREA, 1876-1910

Sung-Deuk Oak

This study discusses the multiple origins of the Presbyterian missions, the
Koreanised Nevius-Ross method, and some recent debates on the Nevius
method. Presbyterians, Methodists, and Anglicans dominated the early
Protestant missions in Korea from 1884 to 1910 when 575 full-time
missionaries were sent to Joseon, the ‘Land of Morning Freshness’.
Presbyterians in the USA, Canada, and Australia sent 276 missionaries and
organised the Council of the Presbyterian Missions to cooperate with a
unified policy. American and Canadian Methodists sent 175 missionaries
and the Church of England sent 67 British and one American Anglicans
until 1910. As seen in Table 1, Presbyterians accounted for about two-
thirds of 320 missionaries and more than two-thirds of 180,000 Korean
adherents in 1909."

The main mission method of the Presbyterians was the Nevius-Ross
method; the Methodists adopted a sociological mission theory; and the
Anglicans formed a few compound communities of single missionaries. As
space is limited, this chapter discusses only the Presbyterian method
because it actually combined these three methods and theories — the church-
centred indigenisation, the institution-centred Christian civilization, and the
station-centred expansion. Presbyterians were also the majority group
whose mission methods and policies had considerable influence on the
other groups in the context of interdenominational cooperation.

Korea was opened by Japanese gunboat diplomacy in 1876 and, after
many turbulent events, it finally became a Japanese colony in 1910. During
this 35-year ‘open-port period’, the number of Korean Protestant Christians
(adherents) grew to 12,465 in 1898, 26,643 in 1901, 81,684 in 1906,
111,379 in 1908, and 214,960 in 1910. Protestant Christians experienced
revivals from 1903 to 1907 and they have outnumbered Roman Catholics
since 1906. Behind the rapid growth, there was a series of negotiations and
confirmations of evangelical mission theories and methods.

! Sung-Deuk Oak, Sources of Korean Christianity (Seoul: IKCH, 2002): appendix;
idem, A Pictorial History of Korean Protestant Christianity, 1900-1910 (Seoul:
Hongsungsa, 2009), 406.
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Missionaries | % Korean Adherents | %
PCUSA 101 | 31.6 96,443 | 53.5
PCUS 43 | 134 15,209 8.4
CP 17 5.3 5,594 3.1
AP 12 3.8 4,498 2.5
MEC 58 | 18.1 43814 | 24.3
MECS 10 3.1 7,687 4.2
Anglicans 28 8.8 3,356 1.9
Others 5 1.5 400 0.2
Total 320 100 180,201 100

*  PCUSA: Presbyterian Church in the USA,

*  CP: Canadian Presbyterians

*  AP: Australian Presbyterians,

*  MEC: Methodist Episcopal Church

*  MECS: Methodist Episcopal Church, South

Table 1. Statistics of missionaries and
Korean Protestant Christians, 1909

Korean Initiatives: Multiple Origins and Issues

The Neo-Confucian Joseon government strictly prohibited Roman
Catholicism and executed Korean Christians from 1791 and French
missionaries from 1839 to 1866. When an American schooner, the General
Sherman, was destroyed in Pyongyang in 1866, a Welsh missionary,
Robert J. Thomas, was killed there. Despite these dreadful events and the
national policy of seclusion, some young Korean merchants visited Scottish
missionaries (John Ross and John Maclntyre) in Manchuria and studied
forbidden Christian books. Before American missionaries began to work in
Seoul in 1884-85, Koreans encountered Scottish-Chinese Presbyterianism
in Newchwang (Yinkou) and Mukden (Shenyang) in Manchuria beginning
in 1874 and American-Japanese Presbyterianism and Methodism in
Yokohama and Tokyo in Japan from 1882. The former was carried out
through merchants (e.g. Eungchan Yi, Hongjun Paek, and Sangnyun Seo)
and the latter through intellectual yangban (e.g. Sujeong Yi) and
government students (e.g. Punggu Son).”

% For detailed stories of the conversions of Koreans in Manchuria and Japan, their
Bible work, the formation of the first Korean congregations at Uiju and Sorae in
1884, and the organisation of the first Presbyterian church in Seoul in 1887, see
Sung-Deuk Oak and Mahn-Yol Yi, 4 History of the Korean Bible Society 1 [in
Korean] (Seoul: KBS, 1994): 30-176; Sung-Deuk Oak, Historical Sources of the
Korean Bible Society 1: Correspondence of John Ross and Henry Loomis (Seoul:
KBS, 1999); Sung-Deuk Oak, Sources of Korean Christianity, 14-36.
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The Trans-Yalu-River Encounters

The trans-Yalu-River encounters between Koreans and Protestantism and
Protestantism’s expansion along the Beijing-Seoul Road reveal the features
and fundamental issues of the rise of the Protestant churches in northern
Korea. The first Christian groups along the Yalu River were either border-
crossing peddlers or displaced migrant peasants. As their socio-political
status was precarious, their religious searches were mixed with secular
motivations. Merchants had been despised by Neo-Confucian intellectuals
as the lowest class among the commoners. However, as Ross found, they
were a newly rising ‘middle class’ that had potentiality to become the
backbone of the future church.’ They had bilingual literacy and cultural
liminality; had accumulated wealth by international trade, hard-work, and
frugality; and were largely free from Neo-Confucian ideology and open-
minded enough to accept western culture and Protestantism, though they
were most interested in imported textiles, a British commodity. They
welcomed the ‘Nevius-Ross Method’ of the three-self (self-support, self-
propagation, and self-government) principles because it gave them the
merit-based space where they could attain upward mobility by becoming
colporteurs, helpers, leaders, deacons, or elders. They tried to overcome
status inconsistency by acquiring such titles of the church or the ‘heavenly
kingdom,” which they regarded of spiritual equivalence to the titles of
yangban of the Joseon kingdom.*

Some of the merchants (including the first four baptised Koreans in
Newchwang in 1879) were literate enough to understand the classical
Chinese texts or translate them into colloquial Korean. Thus, all their initial
activities were related to the Bible — reading and studying the Chinese
scriptures and then translating them into the vernacular Korean and
distributing the printed copies. They were a community committed to
biblical texts in order to find purpose and a new ‘social imagery’ and a new
moral order.’ Early Korean Christians continued this quest; they were
called ‘Bible-centred Christians’ and their religion ‘Bible Christianity’.
Positively speaking, this promoted vernacularism of the missions and
literacy among uneducated people and women. Adopting the people’s
language for the sacred texts contributed to the awakening of the people
and, eventually, the democratisation of the society. Yet, ‘Bible Christianity’
as a distorted form of sola-scriptura Protestantism could also fall into anti-

3 Sung-Deuk Oak, The Making of Korean Christianity (Waco, TX: Baylor
University Press, 2013), 224-31; Kyung Moon Hwang, Beyond Birth: Social Status
in the Emergence of Modern Korea (Cambridge, Mass.: Harvard University Press,
2004), 161-289.

*For a sociological or anthropological analysis, here we can use Max Weber’s
thesis on the ‘Protestant ethics and the spirt of capitalism’ and Victor Turner’s
concept of ‘liminality’ (threshold person).

> See Charles Taylor, Modern Social Imageries (Durham: Duke University Press,
2004), 23-25.
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intellectualism and a rejection of secular thought. When American
fundamentalism began to exert its influence in the late 1910s, the
institutionalised Presbyterian Church fell into its rigid ideology. It fought
against new theology and socialism in the 1920s, and in doing so, it lost
missional and social relevancy among the intellectuals and younger
generation, as well as tenant farmers and urban labourers.

By contrast, the other group, migrant peasants in the Corean Valley in
1880s, who had fled from heavy taxation and famines, wanted to protect
their lives and properties from corrupt officials or landowners through the
power of western missionaries. They thought that their membership in the
church would guarantee financial and political aid from missionaries. The
danger was that this produced ‘rice Christians’, whose main concern was
survival or monetary benefit. In his trip to Manchuria in 1891, Rev. Samuel
A. Moffett found that most of the Christians in the Corean Valley were rice
Christians.® Thus he examined the applicants for baptism carefully and
created the classes of catechumens as a probational system in Pyongyang
from 1894. The tension between the socio-political desire for power and
protection and the religious-textual quest was one of the main issues among
Korean Christians, and it affected the mission policy.

The Yokohama-Tokyo Communities

The Yokohama-Tokyo area was the other setting where Korean
government students encountered Protestantism. Sujeong Yi (1842-1886),
who rescued Queen Min in the Military Revolt in July 1882, went to Tokyo
to study advanced civilization in September 1882. His high scholarship was
respected by the Japanese elite. His interactions with Japanese Christians,
studying of the Bible, and reflection on the superiority of Protestant
Christianity over Confucianism, Buddhism, and Roman Catholicism, led
him to accept baptism by a Presbyterian missionary, Rev. George W. Knox,
in 1883. He was hired as a Korean language teacher at the Government
Foreign Language School.

Yi did three things for the future of Korean Protestantism: translating the
Bible, founding a Korean church, and calling American missionaries to
Korea. With the support of Henry Loomis, agent of the American Bible
Society, Yi translated the Scriptures, first from Chinese into Sino-Korean
and then into Korean. Six thousand copies of the Korean Gospel of Mark
were published in February 1885. Meanwhile, Yi converted some Korean
students and organised a church in Tokyo. Yi sent a letter to American
Christians, requesting that they send missionaries to Korea. With the pride
of a Korean yangban scholar, he did not want ‘a second-hand civilization’
from Japan, but preferred the Americans to lead the elevation of his

6 Samuel A. Moffett to F.F. Ellinwood, 6 September 1892 and 4 May 1896.
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people.” He worried about the preoccupation of the country with French
Roman Catholicism. His ‘Macedonian call’, published in the mission
magazines, pressed the Presbyterian Church to send Horace G. Underwood
(1959-1916) and John W. Heron (1858-1890) to Korea. Underwood and
Henry G. Appenzeller (1858-1902), the first two clerical missionaries,
brought some copies of Yi’s Mark when they arrived at Chemulpo on 5
April 1885.

Okkyun Kim (1851-1894), a leader of the progressive party, met
American missionaries in Japan and induced Robert S. Maclay (1824-
1907), a Methodist veteran missionary, to visit Korea. King Kojong
permitted Maclay to establish a mission school and a hospital when Maclay
made a scouting trip to Seoul in July 1884. After the failure of the Coup of
December 1884, Kim fled to Japan with Yonghyo Park, Gwangbeom Seo,
and Jaepil Seo. They taught the Korean language to William B. Scranton,
Underwood, and Appenzeller in Yokohama in early 1885. Okkyun Kim
studied Christian books and temporarily helped Loomis revise Sujeong
Yi’s translation but never became a Christian.

These two cases of Korean encounters with Protestantism in Japan show
the dominant motivation of the conversion was the project of ‘civilisation’,
though both the civilisation and the religious motivations coexisted. The
Methodist mission in Korea started with the idea of ‘Christian civilisation’
to build the kingdom of God through the combination of evangelistic,
educational, medical, and literary work. It was a sociological mission
theory for the Christianisation of Korea, not just for planting the indigenous
national church. But potential pitfalls lay in the opportunism and
institutionalisation of the mission enterprises, which could have produced
the short-term rapid growth followed by long-term stagnation.

The Trans-Korean Strait Activities

There were two non-western missionary groups — Chinese evangelists and
Japanese colporteurs — who were sent to Korea in the 1880s. When the
National Bible Society of Scotland published the first Korean Gospels of
the Ross version in Manchuria in 1882, they sent thousands of copies to J.
Austin Thomson, an agent in Tokyo. He sent a Japanese colporteur to
Busan, which was rapidly changing into a Japanese open port city. In April
1884, Thomson visited Busan with two Japanese colporteurs (Miura and
Sugano) and opened a depot. Sugano worked in Busan, visited Daegu, and
distributed 10,000 copies of scriptures until his death in January 1887.
Thomson visited Chemulpo with another Japanese colporteur, Seino, and
opened a depot there. Seino worked in Chemulpo and Seoul until 1887.
Even though these Japanese colporteurs distributed the Korean scriptures of
the Ross version, their evangelistic work failed because they did not know

7 Henry Loomis to E.W. Gilman, June 11, 1883.
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the Korean language and the Ross version was translated in a northwestern
dialect that was unintelligible in Busan, Chemulpo, and Seoul.

On the other hand, Anglicans in Fuzhou of China started their mission in
Korea in 1885. Archdeacon J.C. Wolfe of the Church Mission Society
visited Seoul accompanied by Allen in October 1884. His church in Fuzhou
organised the first Protestant ‘Mission to Corea’ in China and, in the fall of
1885, sent two Chinese catechists with their wives to Busan, now an open
port in southern Korea that was connected through the steamship lines from
Fuzhou and Nagasaki. Wolfe helped them settle down and visited them
again in 1887. However, as the Chinese evangelists failed to learn the
Korean language, they did not succeed in converting anyone for several
years. With their health failing, they withdrew from Korea in 1890. These
Japanese and Chinese missionaries’ activities failed mainly because of the
language gap and the lack of sufficient support. Their experience
influenced the Korea Mission of the Church of England, led by John Corfe
from 1890. Bishop Corfe formed a few missionary compounds in the open
port areas with single missionaries and concentrated on the study of the
Korean language and culture without direct evangelism for seven years.

The above two paths, the Northern route (Newchwang/Shenyang-Uiju-
Pyongyang-[Chefoo-Chemulpo]-Seoul-Sorae) and the Southern route
(Tokyo/Yokohama or Fuzhou-Nagasaki-Busan-Chemulpo-Seoul), became the
pipelines through which Protestantism was introduced to Korea in the 1880s.
The coexistence of these dual routes revealed the different motives of
Koreans in accepting Christianity. They were (1) searching for the spiritual
meaning of life (a personal religious motive) and upgrading social status (a
personal social motive) among the merchant group; (2) protecting lives and
properties (a personal monetary motive) among the oppressed peasant
group; (3) accepting western civilisation for the building of a modern
nation state (a national political motive); and (4) encouraging the
enlightenment of the people (a national cultural motive) among the
yangban group. Protestant missions had to tackle these non-religious needs
of the people and satisfy their spiritual hunger through certain policies and
regulations. One of these efforts was the adoption of the Nevius and Ross
method.

The Nevius-Ross Method

The Nevius method in relation to the rapid rise of the Korean (Presbyterian)
Church has been written about over and over again since the publication of
George N. Paik’s book, The History of Protestant Missions in Korea (1929)
and Charles A. Clark’s book on the Nevius Plan in Korea (1937).% In 1900,

¥ George L. Paik, The History of Protestant Missions in Korea (Pyongyang: Union
Christian College, 1929); Charles A. Clark, The Nevius Plan for Mission Work,
1llustrated in Korea (Seoul: Christian Literature Society in Korea, 1937).
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however, Underwood said, ‘The system as now followed by our mission is
not exactly what was originally known as the Nevius system, but has grown
out of the needs of the work, and has been developed with it.”” In 1934,
Moffett added, ‘Our mission has gone considerably beyond the suggestion
of Nevius on these lines but to him we owe a great debt of gratitude for his
advice and counsel when we were first formulating our policies.” '
Therefore, this section pays attention to how it was accommodated to and
modified in the Korean context. John L. Nevius developed a new method
for the planting of indigenous churches in Shandong from 1880." John
Ross applied it to the context of Manchuria.'? Presbyterians in Korea
accepted these two methods and naturalised them in the field. Thus, this
essay uses the term ‘the Nevius-Ross method’ [hereafter the NRM] and
then ‘the Underwood-Moffett method’ as a revised form of the former.

Conflict between Allen and Underwood:
Separation of Church and State

Horace N. Allen (1858-1932), who was transferred from Shanghai to Seoul
in September 1884 as the first resident Protestant missionary in Korea,
cured Yeongik Min, who had been seriously wounded in the Gapsin Coup
in December 1884; Allen was then appointed to the head of the
Government Hospital in April 1885. Allen opposed the illegal direct
evangelism of Horace G. Underwood (1859-1916). He argued that the royal
favour was the essential element for the mission in its initial stage and that
the mission activities should remain within the legal boundary. He believed
that the royal hospital, though evangelism was not permitted there, was a
stepping stone for the preparation of the field. His legal discretion was
succeeded by Heron when he was appointed as the head of the hospital in
December 1887. Underwood, an enthusiast evangelist, opposed the top-
down method and made inland evangelistic trips using a touristsightseeing
passport, following the Nevius method, a bottom-up method. Underwood

° H.G. Underwood, ‘An Object Lesson in Self-Support’, Chinese Record [hereafter
CR] 31 (August 1900), 385.

' Samuel A. Moffett, ‘Fifty Years of Missionary Life in Korea’, The Fiftieth
Anniversary Celebration of the Korean Mission of the PCUSA (Seoul: YMCA
Press, 1934), 38-39.

" John L. Nevius, ‘Mission Work in Central Shantung’, CR 11 (October 1880),
357-64; idem, ‘Principles and Methods Applicable to Station Work, Letter I’, CR 16
(Nov. 1885), 421-24; idem, ‘Letter II’, CR 16 (December 1885), 461-67; idem, The
Methods of Mission Work (Shanghai: Presbyterian Mission Press, 1886).

2 John Ross, ‘Missionary Methods’, CR 29 (May 1898), 247; idem, Mission
Method in Manchuria (New York: Revell, 1903). The second edition of Missionary
Method in Manchuria (1906) added a chapter, ‘Testing the Church’. It described the
endurance and victories of the Manchurian Church without the aid of the foreigners
during the Boxer persecution.
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argued that illegal evangelistic activities were inevitable breakthroughs in
the context of not having religious freedom just like in China and Japan in
1850s and 1860s, and that pioneer missionaries ‘ought to obey God rather
than men’.

In contrast, Allen was a realist w